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1. Ifa and the VirtualWorld – Dipo Salami 

The use of the Internet has grown across the world in the last couple of years for information 

dissemination and sharing as well as for many other activities, including religious practices. It has 

begun to impact on religious practices in Nigeria, especially in churches where it is being used for 

church activities. Although the divination aspect of Ifa religious practice is being introduced on the 

Internet, it is observed that during the annual Ifa festivals in Southwestern Nigeria, Ifa devotees, 

especially from Brazil, Cuba, Jamaica, Trinidad and Tobago, the USA and Western Europe, come for 

the purposes of worship, knowledge acquisition and initiation. In their visits, they incur a lot of cost 

in time and money. There are several other devotees across the world who are not able to 

participate at these festivals also because of the challenges of time and finance. More compelling is 

the challenge of disclosure in which there are those who may which to know about and/or embrace 

Ifa in Nigeria who, because of the unfavourable campaign against it from other religions, may not 

come to the open. With the coming of the Internet, it can be assumed that these challenges can be 

eliminated. This study, therefore, sets out to investigate the perception and attitudes of Ifa devotees 

in Nigeria to tapping into the advantages which the Internet can confer with the establishment of an 

Internet platform for Ifa religious practice. The study will be carried out through a combined method 

of questionnaire survey and in-depth interviews of Ifa priests and devotees in the cities of Ile-Ife and 

Osogbo in Yoruba-speaking South-western Nigeria. The sampling will be purposive and the questions 

will be both closed and open-ended. 

Keywords: Ifa, Internet, religion. 

2. Virtual allegiance: online “baya’a” practices within a worldwide Sufi Order – Andrey 

Rosowsky 

Much has been reported (Campbell 2013; Katz 2012) about the way means of communication, 

including language, based on the face-to-face encounters and physical proximity that characterise 

traditional religious ceremonies and rituals are, in the present age, being complemented and 

transformed by what some are calling cyber-rituals (Jacobs 2007). These cyber rituals and 

ceremonies, at first glance, might seem to be ritually impoverished by such distancing vis-à-vis their 

physical equivalents. At the same time, the transformation of profane cyberspace into virtual sacred 

space (Durkheim 1912; O’Leary 1995), increases the opportunities for participation in such rituals 

and ceremonies even when respective participants are physically separated from one another 

(Jacobs 2007; Jakobsh 2006). This paper will share some online data pertaining to an instance of 

such virtual, and asynchronous, ritual performance in the context of religious oaths of allegiance 

(Bleeker 1965), or baya‘a, which are traditionally undertaken face-to-face, within an established and 

worldwide Sufi Order or tariqah. Through an analysis of two online ’sacred portals’ and associated 



online forums, the sociolinguistic dimensions of such practices are analysed with a view to 

evaluating the potential of the internet to support ritual practices within a sacred cyberspace. These 

dimensions include the use of English, the use of Roman script, multilingual discourses and 

translation and the co-sanctification (Fishman 2006) of sacred script. 

Keywords: religion, internet, language. 

3. The multilingual architecture of evangelical churches: global and local religious networks 

and the internet – Christian Muench 

The fast growth of evangelical churches has been in the news for well over a decade, and the 

numbers are still on the rise throughout the world, not only in North America, but especially in South 

America as well as in Africa. Many factors contributing to their success have been studied, e.g. their 

often conservative character and focus on economic success, their ability to swiftly adapt to the 

needs of their membership and to erase social boundaries within their congregations. Including 

ethnic and linguistic boundaries that kept traditional immigrant churches, e.g. in the United States so 

neatly separated. Moreover they tend to include the use of modern technology in order to increase 

their membership and tighten the social structures within each church. One of the aspects difficult 

to examine is the question of how the global structures of some evangelical church networks 

actually relate to the ethnic and linguistic micro-structures within each community. 

In this paper I will be discussing results from a study of an evangelical church in New York City which, 

by using the internet, successfully managed to bridge the discursive and organizational gap between 

a global church network and a multi-ethnic and multilingual congregation in the Bronx. I will show 

how individual members managed to mediate, e.g. between the African American community and 

new immigrants from Mexico and other Latin American countries by constantly developing new 

communicative strategies of inclusion using both Spanish and English within each group as well 

aswithin the larger community. 

Keywords: Multilingualism, religion, identity. 

4. ”And teach them diligently”: The development of Jewish teaching on the internet – 

Bernard Spolsky 

Judaism has a long tradition of teaching: with the destruction of the Temple by the Romans, learning 

Torah became the key pillar of Jewish identity, established by teaching Hebrew literacy to all boys at 

the age of 6. This provided later access to professional roles, but also maintained loshn-koydesh (the 

Hebrew- Aramaic of the Talmud) for 2000 years. While Hebrew literacy was basic, regular teaching 

of adults took place in oral lessons in synagogues. In more recent times, this has been continued in 

synagogues and moved also to media. Before computers were common, when I travelled to the US 

and could no longer attend my daily Talmud class, I used the telephone for the daily lesson (daf 

yomi) in Talmud; there were telephone classes available in Yiddish, English and Hebrew. Once the 

internet developed, it was quickly adopted as a medium for presenting the daf yomi: having moved 

to a new part of Jerusalem, I can follow my former teacher’s classes on line: they are also available 

to a group of his students in South Africa. The Talmud class is sound only (MP3), but the rabbi also 

teaches several other classes a week on video. He is taking part in a much wider process. My wife’s 

rabbi repeats the classes she attends on-line, and is the founder of a yeshiva program offered on 



line, which also includes a technique for interaction. The advantages of internet teaching are the 

student’s freedom to select not just a teacher, a class and a language but also a convenient time for 

study. With the use of video as well as audio and the possibility of multiple scripts, the development 

also supports the continuation of post-vernacular culture in endangered Jewish varieties like Yiddish 

and Judeo-Spanish. 

Keywords: Judaism teaching internet. 

5. Merging the urban and the religious: constructing a sociolinguistic style in a Christian 

youth TV show – Laura Niemi 

This paper discusses a sociolinguistic style in a Christian TV show called Katupaimen (’Street 

shepherd’) on a Christian TV channel. The host of the show is a youth pastor in a Pentecostal-like 

charismatic church in Northern Finland. Originally he is from Helsinki. In his show he preaches and 

talks about living as a Christian. Some episodes are meant more for non-Christian youngsters and 

other episodes more for Christians. I will explore the ways the host constructs a style of an urban, 

cool, hip-hop-like Christian in his show. Drawing on conversation analysis and recent research on 

stance and style in sociolinguistics, I will look at the linguistic resources of the stylistic practice, and 

the ways the style emerges in his language use. I define style as a clustering of linguistic resources 

that is not a static variety of speech but social practice in which speakers create social meanings 

(Auer 2007, Eckert 2012). I will particularly focus on how the use of Helsinki slang is employed in the 

stylistic practice. I will show that words typical for street language are used for constructing religious 

meanings and spiritual perspectives. Before turning into Christianity the host belonged to the drug 

user circles in Helsinki suburbs for which Helsinki slang is an essential brand. I will argue that the 

language use of this subculture can be viewed as one resource for his style. The host also uses slang 

side by side with traditional religious language in his speech. Helsinki slang and Finnish religious 

language are often considered as contradictory: Helsinki slang is a modern, rapidly renewing variety 

whereas religious language is considered old-fashioned by outsiders and also by Christians 

themselves. However, I will show that in the host’s speech these varieties are not used 

contradictorily but are both an essential resource for the stylistic practice. 

Keywords: style, stance. 

6. Technology and language shift: the case of two Brazilian faith settings – Ana Souza 

Ethnic churches have increasingly adopted the use of technology as part of their services and as a 

way of maintaining transnational links (Garbin & Vásquéz, 2012; Levitt, 2007; Oosterbaan, 2011; 

Sheringham, 2011; Vertovec, 2009). Therefore, it is highly relevant to consider the impact of the 

virtual world on the religious practices of migrants (Vásquéz, 2010) and on their use of languages. 

There are signs that technology may contribute to the transmission of religious beliefs, however, 

technology can threaten the transmission of minority languages due to English being accepted as the 

language of this medium (Annamalai, 2006). This paper adopts a micro-perspective to the analysis of 

language planning (Baldauf, 2006; Ferguson, 2010; Hatoss, 2006; Ricento & Hornberger, 1996; Souza 

et al, 2012) in faith settings in London. The interface of language, religion and technology is explored 

through the examination of computer-mediated communication, such as websites. The discussions 

are illustrated with examples from two of the most common religions among Brazilians both in their 

country of origin as in their settling countries: Pentecostalism and Kardecism. It is argued that both 



groups use technology to develop virtual transnational networks that will support their language 

ideologies in relation to the transmission of religious beliefs. 

Keywords: LPP, technology, religion. 

7. Islam and modern social media: ’heterogenisation’ or ’homogenisation’? -  Wafa Abu 

Hatab 

Not only has the spread of the internet marked a new phase of technological development, but it 

has also inaugurated a new era of cultural mobilization that transcends all limitations of time and 

place. Religions as an integral part of human culture have been affected considerably. The classical 

’halo’ of religious male scholars has drastically been affected and traditional control over the 

production and interpretation of religious discourse has been challenged by the spread of social 

media. According to a report by the Governance and Innovation Program (Dubai School of 

Government 2013), more than 125 million people use the Internet in the Arab region, and more than 

53 million actively use social networking technologies. 44% of users are aged 15-29, while 23% are 

aged 30-39. Islamic web sites have been playing important roles recently and their popularity among 

Muslim minorities has been rapidly growing thus forming social, cultural and epistemological bridges 

between Islamic minorities on the one hand and Islamic countries on the other. 

The present study investigates the role of social media in spreading different views about Islam 

through tackling the following questions: 

1. How do Muslim scholars view the role of social media? How far does it affect the language they 

use to refer to it? 

2. How are these attitudes affected by respondents’ age, education, gender and occupation? 

3. How far does living as a religious minority affect these attitudes? How does speaking the majority 

language in the communities they live among affect their language? 

4. Does the use of these media heterogenise or homogenise views about Islam? Can it form a new 

Islamic discourse? 

5. Which type of social media is preferred as a medium of connection and what factors affect this 

preference? 

Keywords: social media, sociolinguistics, Islam. 

 

8. Loveworldtelevisionministry.org: varieties of English in unexpected places. Tope Omoniyi 

In the emerging literature of the new and growing field, the sociology of language and religion (SLR), 

the normative one-to-one link between religious faiths and languages is coming under close scrutiny 

and we need to begin to ask if indeed any religion in the contemporary world of globalisation, 

translation and technology is confined to any ONE language. Is salvation more readily accessible in 

one language/variety than another? We have evidence of the ways in which religion is serving the 

reclamation of dying languages on one hand and the manner in which language vitality facilitates the 



spread of some religions on the other. With the focus of this colloquium on multilingualism, 

telecommunications and the technologization of faith, my objective in this paper is to present one 

particular instance of technology-dependent religious ritual practice and to explore the issues that it 

throws up for SLR theory and practice. The Love World Ministry also known as Believers Love World 

Inc. is registered as a Christian charity in the United Kingdom.  Its virtual home is on YOOKOS. The 

first Sunday of every month is Global Communion Sunday and the service is a global affair with 

churches in Europe, North America (USA and Canada), the Middle East, Africa and Asia joining in via 

digital technology. This is a huge departure from the traditional practice of situated congregations 

with predictable language experience, a shift in the dynamics of the delivery of salvation. However, 

my focus in this paper will be on voice, multiple audience fracture, prospects of faith mobility and 

the facilitation of contact with some language varieties, especially, varieties of English in unexpected 

places (Heller 2009, Pennycook 2012) that congregants may otherwise never encounter in the 

context of a church service, now enabled by the process of this monthly ritual. 

In the emerging literature of our new and growing field, the sociology of language and religion (SLR), 

the normative one-to-one link between religious faiths and languages is coming under close scrutiny 

and we need to begin to ask if indeed any religion in the contemporary world of globalisation, 

translation and technology is confined to ONE language. We have evidence of the ways in which 

religion aids the reclamation of dying languages on one hand and the manner in which language 

vitality contributes to the spread of some religions on the other. With the focus of our colloquium on 

multilingualism, telecommunications and the technologization of faith, my objective in this paper is 

to present one particular instance of technology-dependent religious ritual practice and to explore 

the issues that it throws up for SLR theory and practice. The Love World Ministry also known as 

Believers Love World Inc. is registered as a Christian charity in the United Kingdom.  but its physical 

headquarters is  located at at 23-26 Kudirat Abiola Way, Oregun, Lagos, Nigeria.  Its virtual home is 

on YOOKOS. The first Sunday of every month is Global Communion Sunday and the service is a global 

affair coordinated from Lagos with churches in Africa, Europe, America and Canada joining via digital 

technology. My focus in this paper will be on Bakhtinian voice and the mobilisation that creates 

contact with some varieties of English in unexpected places (Heller 2009, Pennycook 2012) in the 

process of this monthly ritual.  

In the emerging literature of our new and growing field, the sociology of language and religion (SLR), 

the normative one-to-one link between religious faiths and languages is coming under close scrutiny 

and we need to begin to ask if indeed any religion in the contemporary world of globalisation, 

translation and technology is confined to ONE language. We have evidence of the ways in which 

religion aids the reclamation of dying languages on one hand and the manner in which language 

vitality contributes to the spread of some religions on the other. With the focus of our colloquium on 

multilingualism, telecommunications and the technologization of faith, my objective in this paper is 

to present one particular instance of technology-dependent religious ritual practice and to explore 

the issues that it throws up for SLR theory and practice. The Love World Ministry also known as 

Believers Love World Inc. is registered as a Christian charity in the United Kingdom.  Its virtual home 

is on YOOKOS. The first Sunday of every month is Global Communion Sunday and the service is a 

global affair with churches in Europe, North America (USA and Canada), the Middle East, and Asia 

joining via digital technology. My focus in this paper will be on voice, faith mobility and the 

facilitation of contact with some varieties of English in unexpected places (Heller 2009, Pennycook 

2012) in the process of this monthly ritual. 


